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which can lay no claim to historical truth or ultimate reality.
When the reader puts down the Epilegornena to the Study of
Greek Religion, he may with advantage take up Dr. Gore's
latest volume, Belief in God. E. O. JAMES.

ESSAYS AND ADDRESSES ON THE PHILOSOPHY OF RELIGION.

By Baron Friedrich von Hugel, LL.D., D.D. J. M. Dent
and Sons, Ltd., London and Toronto. 1921. Pp. xx+
308. 15s. net.

The present religious situation is complex and obscure,
and hasty analysis of it has only led to inadequate treatment.
It is impossible to ignore the difference made in man's thinking
by Copernicus, and Newton, and Kant, and Darwin, or the
transformation of ideals and spiritual outlook produced by the
Renaissance. Between obscurantism, however pious, and
sincere and enlightened modern thinkers there is a great gulf
fixed. But because we are further from Calvin and K.nox than
from Dante and St. Francis, Protestantism is already oieu» [eu,
The Liberalism of Germany and the Modernism of France and
Italy substitute the infallibility of the historian for that of
the Pope or of the Bible; they are revealed to the learned and
the sophisticated, and hidden from the babes. The only
effective religious claim presented to the modern European
man is that of Liberal Catholicism. It is a movement which
has increased, is increasing, and will increase.

Liberal Catholicism shades off at one side into the Modern
ism of Loisy, and at the other side into the complacent
obscurantism which identifies "liberal" with "well-read,"
and "catholicism" with "reaction"; every Catholic thinks
that his own particular attitude is "liberal catholicism," in
the true meaning of those words. Liberalism is sometimes the
name of the negative spirit which dilutes the true religious
spirit, minimizes dogma and explains it away, and ignores
ecclesiastical authority; but there is another type of liberalism,
"Liberal Catholicism" properly so called, which is very
sensitive to the authority of the consensus fidelium, and recog
nizes that the value of such consensus depends on the responsi
bility and freedom of the faithful individual. It is the free
allegiance of those whose minds and consciences are enlightened
by the Holy Spirit which gives the voice of the Church the
authority of Christ ;" He that heareth you, heareth Me."
Such liberalism is, to use the words of Lord Acton, "the
beginning of real religion, a condition of interior Catholicism."
And the other great qualification of Liberal Catholicism is that
it is never content with the mere expression in theology or
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cultus or organization of any truth of our holy religion; always
it is concerned with the religious and moral value of the Creed,
and its expression in prayer and morality, in the life of
" charity," in the full meaning of that much minimized word.

This book is a collection of essays in a theology for Liberal
Catholics. "Religion achieves its fullest power and balance
only in the completest interaction of God, Christ, Church,"
Baron von Hiigel holds; and each of the three sections of the
book deals with a profound and obstinate difficulty associated
with one of these great aspects of religion. The author's
characteristic temper finds expression in a resolute refusal to
ignore difficulties; not in a hasty discovery of new solutions,
but in that deeper originality, content to appear derivative
and docilely acceptive of tradition, and patient to appropriate
as a personal inspiration the living spiritual meaning of the
classical statements of the universal human experience of
God's salvation in Christ to be found in the great masters of
Catholic theology. The first section deals with Religion in
General and Theism, and culminates in a touchingly beautiful
and spiritually valuable paper on the burden of the existence
of Evil in a God-governed world. This, we are reminded
again and again, is inexplicable. But Christianity has done
more than explain suffering and sin; it has immeasurably
widened and deepened man's sensitiveness to these things,
and has quickened and enriched the love in which men give
themselves without reserve to redeem the world. In other
words, it has revealed in action the Love which is God. The
second section of the book is concerned with the Teaching of
Jesus and Christianity in General, and makes explicit the great
difficulty for faith involved in the undoubted fact that Jesus
Himself taught the proximity of His second coming. This
section leads up to a most interesting and provocative paper
on " What do we mean by Heaven 1 and what do we mean
by Hell 1" The last four papers describe the difficulties for
conscience and intellect involved in the existence and activity
of the Church, and the conception of Catholicism generally,
and especially the fact that institutional Christianity tends,
apparently of necessity, to tyrannize over the non-religious
activities of man. If Religion is to have its full richness of
inspiration and control in the lives of men, it must be purified
and deepened by contact and friction with philosophy and
history and science and art and politics. Religion only becomes
deeply and fully universal, richly Catholic, when it encourages
men and women to pursue these activities by their own methods
and for their own sakes, and believes that the absolute values
so served will reveal more of God, and result in the enrichment
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of religion itself. The most significant thing in this section
is the elaboration of what Troeltsch derives from Aquinas,
that the fundamental distinction defined by Christianity is
not that between sin and redemption, but that between Nature
and Supernature.

There are writers who are clear because they are shallow.
Baron von Hiigel is not one of these. He possesses vast
learning, patience, prophetic insight, and the power to co
ordinate real religion with ripe culture. He will serve truth
at whatever cost. No Catholic can claim to be fully equipped
to serve this generation who has not come to terms with the
work of which these essays are the latest instalment.

A. E. BAKER.

PSYCHOLOGY AND MYSTICAL EXPERIENCE. By John Howley,
M.A., Professor of Philosophy, Galway. Kegan Paul,
Trench, Triibner and Co., Ltd., London. 1921. 1 vol.
Pp.275. lOs. 6d. net.

This is a book written by a Roman Catholic Professor of
Philosophy, which was originally designed as an article dealing
with recent works on the psychology of religious experience.
Our valuation of this work must necessarily depend on wb.ether
we judge it as a contribution to the literature of mystical
experience, or as a contribution to the literature of psychology.
Since it is always pleasanter to draw profit from a book than
to find fault with it, we will consider it in the former aspect
first.

The first chapter, on "The Psychology of a Retreat,"
deals with the value of the Spiritual Exercisee of St. Ignatius
Loyola in the gradual development of the attitude of generosity
towards God. He insists that reformation of life, and not
training in mental prayer, was the primary object of the
exercises,

The second part of the book consists of three chapters on
mysticism. He stresses the distinction between mysticism and
Quietism. It is probable that there is a very real distinction
here, although it appears to the present reviewer that it is
more adequately described as a cleavage which runs through
all religions than as one which divides off Catholic mysticism
from all other kinds of experience which resemble it.
AIGhazzali, for example, has all the marks of a true mystic,
while other Sufi writers seem to belong to the Quietist tradi
tion. Professor Howley seems to mean that the distinction
lies in the fact that in Quietism the dominant note is not the
desire for a fuller life, but the longing to escape from conscious
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